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ultan Veled’'in dbénemin o6nemli Kisi-

leriyle kurmus oldugu yakin iliskiler

sayesinde Mevlevilige hizmet eden

vakiflarin sayisi da oldukca artmis ve

faaliyetleri 6nemli dlciide genislemistir.

Bununla birlikte Sultan Veled dénemin-
de temelleri atilan ve belirli ritiiellerle sistemlestirilen
Mevleviligin yine bu dénemde, Anadolu topraklarin-
da hizla yayiimaya basladigini da gériiyoruz. Ozel-
likle Afyon ve Kiitahya'da Mevlevilerin sayisi artmis;
Celebi Hiisameddin’in halifesi Alaeddin Amasya'da,
Sultan Veled'in halifeleri Seyh Siileyman-1 Tiirkmani
Kirsehir'de, Hiiseyin Hiisdmeddin Erzincan'da, Ulu
Arif Celebi’nin halifesi Ahi Mehmed Bey Karaman'da,
Siihrab-1 Mevlevi Sultaniye’de tekkeler, bu tekkeler-
le beraber de ihtiyaclarin karsilanmasi igin vakiflar
kurmuslardir.

Ayrica gonderilen halifeler gittikleri yerlerde Mev-
levilik tarikatini hem tanitiyor, hem yayginlastiriyor,
hem de bu yolda hizmet ediyorlardi. Diger taraftan bu
elciler gittikleri her yerde biiyiik bir sempati ve saygi
ile karsilaniyor; hem Mevlevi halifelerin tarikata uy-
gun duruslari sayesinde hem de Mevlevi zaviyelerinde
okutulan Hz. Mevlana'nin fikirleri ve eserleri, sema ve
musiki sayesinde Mevlevilik goniilleri fethediyordu.

Sultan Veled’in, babasinin Mesnevi’sini 6rnek ala-
rak kaleme almis oldugu Ibtiddname adh eseri ile
Hz. Mevlan&d’ya 40 yil miritlik yapmis Sipehsalar’in

Owing to the close relations of Sultan Walad with the
eminent figures of the time, there happened a consid-
erable increase in the number of pious endowments
(waqf) serving Mawlawiyya, which also expanded their
sphere of activities. Likewise, in the same period, Maw-
lawiyya, which had been founded and systematized
with certain rituals during the time of Sultan Walad,
rapidly spread across the Anatolian lands. The number
of Mawlawi affiliates increased in Afyon and Kiitahya in
particular and lodges (tekke) and simultaneously pious
endowments (waqf) to meet their needs were estab-
lished in Amasya by Ala al-Din, halife (successor) of
Chelebi Husam al-Din; in Kirsehir by Sheikh Suleiman
Turkmani and in Erzincan bt Husain Husam al-Din (both
of whom were halifes of Sultan Walad); in Karaman by
Akhi Mehmed Beg, halife of Ulu Arif Chelebi, and in
Sultaniye by Sohrab Mawlawi.

These halifes sent to various places not only famililar-
ized the people with the Mawlawi order, but they also
spread the order around and served the path. Further,
these representatives were received with great sym-
phathy and respect whereever they visited. Everywhere
Mawlawiyya won the hearts of the people thanks to the
attitudes of the Mawlawi halifes duly representing the
order and also thanks to the ideas and works of Hadrat
Rumi, as well as sema‘ and music practised and recited
in Mawlawi lodges.
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Risale’si bu doneme denk gelmekte ve bu eserler
Mevlevilik tarihinin ilk kaynaklari olarak vasiflandi-
rilmaktadirlar.

1312 yilinda Sultan Veled Hakk’a yiriidiigiinde artik,
Mevlevilik Yolu’nun esaslar biiyiik 6lgiide belirlen-
mis ve bu Kurallar gergevesinde akin akin gelen go-
nill dostlarina islam’in giizellikleri bir baska iislupla
sunulmaya baslanmisti.

Mevleviligin en ¢ok yayildigi donem ise, Sultan Ve-
led’den sonra mesihatta bulunan oglu Ulu Arif Celebi
zamanidir. Ulu Arif Celebi heniiz babasinin zamanin-
dayken kendini yetistirip bu ‘yol’da ilerlemis bir zatti.
Arif Celebi, Mevleviligi anlatmak ve yaymak icin 6m-
riindin biyik kismini yollarda gegirmis, babasi Sul-
tan Veled gibi bitiin iktidar zimreleriyle iyi iliskiler
icerisine girip kendini sevdirmisti. Kaldi ki Mevlevili-
gin yayllmasinda ve bu denli kabul gérmesindeki en
biiyiik etken de bu iliskiler olmustur.

Ulu Arif Celebi Anadolu ve iran tarafina yaptigi se-
yahatlerle Mevleviligi yaymak icin ¢aba sarf etmek-
teydi. Karaman, Beysehir, Aksaray, Aksehir, Afyon,
Amasya, Nigde, Sivas, Tokat, Birgi, Denizli, Alanya,
Bayburt, Erzurum ve devaminda Tebriz’de Kurulan
Mevlevihaneler ve vakiflar, onun bu ziyaretleri si-
rasinda attigi temeller sayesinde ku-
rulmustu. Ayni dénemde Mugla
ve Lazkiye ise, Konya gibi bi-
rer tasavvuf merkezi haline
gelmistir. Kaynaklarda bu
donemde sadece Mev-
levihdneleri olan kasa-
balardan ve hatta tama-
mi Mevlevi olan kéylerin
varligindan sbz edil-
mektedir. Ulu Arif Cele-
bi’nin bu seyahatlerinin
bircoguna katilan Eflaki
Dede de Bahéeddin
Veled, Sems-i Tebriz,
Hisdmeddin  Celebi,
Kuyumcu Seldhaddin,
Hz. Mevlana ve cagi-
na kadar olan gocuk-
larinin - menkibelerini
toplayarak yazdigi
Menakibi’l-Arifin - adl
eseriyle Mevlevilik ta-
rihini yazmayi gelenek
haline getirecektir.
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Ulu Arif Celebi'nin
1320 yilindaki vefa-
tindan sonra posta
kardesleri Semsed-
din Abid (6.1338) ve
Hiisdmeddin  Vécid
(0.1342) Gelebiler
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This was the period when Ibtidaname, a work Sultan
Walad wrote by following the example of his father’s
Mathnawi, and Riséle (Treatise), the work of Sepahsal-
ar, who was a disciple to Hadrat Rumi for forty years,
were written as the first sources of the history of Maw-
lawiya.

By the time Sultan Walad passed away in 1312, the
tenets of the path of Mawlawiyya had largely taken
shape and started to offer along these lines the delica-
cies of Islam to the people of heart who were coming
in crowds.

The peak of the expansion of Mawlawiyya was the time
of Ulu Arif Chelebi, who acted as the sheikh after Sul-
tan Walad. Ulu Arif Chelebi was a man who cultivated
himself to progress in this ‘path’ already at the time of
his father. He spent most of his life en route to preach
and popularize Mawlawiyya and just like his father Sul-
tan Walad, he was much loved and favored by all ruling
circles of the time. After all, it was largely thanks to
these close relations that Mawlawiyya spread and was
widely accepted.

Ulu Arif Chelebi endeavored to spread Mawlawiyya
with his travels around Anatolia and Iran. The Mawlawi
convents and wagqfs in Karaman, Beysehir, Aksaray,
Aksehir, Afyon, Amasya, Nigde, Sivas, To-
kat, Birgi, Denizli, Alanya, Bayburt,
% Erzurum, and afterwards in Tabriz
B could be founded thanks to his
initial efforts during these
visits. During the period in
question, Mugla and Lata-
kia were transformed into
sufi centers just like Kon-
ya. We learn from contem-
porary sources about the
presence of towns that
solely included Mawlawi
convents and even villag-
es with entirely Mawlawi
population. Joining Ulu
Arif Chelebi in most of
his travels, Eflaki Dede
would make Mawlawi
hagiography a tradition
with his Managib al-‘Ar-
ifin (The Glorious Deeds
of the Sages), in which
he compiled the stories
about the virtuous deeds
of Baha al-Din Walad,
Shams Tabrizi, Husam
al-Din  Chelebi, the
goldsmith Salah al-Din
Zarkub, Hadrat Rumi,
and his descendants
who had lived up until
his time.

Kayi Boyu damgali bir sikke kalibi / A sikke mold with a Kayi Phratry stamp



oturmus ve cedlerinden 6grendikleri gelenek (izere
Mevleviligi yaymak isteseler de Anadolu’daki siyasi
karisikliklar nedeniyle bunda muvaffak olamamis-
lar, ellerindeki imkanlarla ancak tarikatin ayakta
kalmasini saglamislardir. Ancak yine de XV. ve XVI.
yiizyillara gelindiginde dénemin ve cografyanin tiim
calkantilarina ragmen Mevleviligin Anadolu cograf-
yasinin tamamina yayildigini gormekteyiz.

Ulu Arif Gelebi’nin oglu I. Emir Alim Gelebi’nin ise ge-
lenek (izere iki amcasindan sonra makama gegmesi
gerekirken, kendisi gittigi iran ve Tiirkistan seyaha-
tinden geri dénememis ve akibeti hakkinda da bir
mélumat elde edilememistir. Bazi kaynaklar ise onun
Tirkistan bolgesinde Mevleviligi yayip 1350 yilinda
da oralarda vefat ettigini kaydetmektedir.

Emir Alim Celebi’nin vefat ettigine dair haber Kon-
ya'ya ulasinca makama gecme hakki kiicilk kardesi
Emir Adil Celebi’ye verilmis ve bu zat da 18 yil mesi-
hatta bulunarak tarikati idare etmistir. Konya’nin Ka-
ramanogullari elinde bulundugu bir dénemde postta
bulunan Emir Adil Celebi bu hiikiimdarligin liderlerini
ve ileri gelenlerini de aydinlatmis ve hatta bazilari da
miridi olmustur.

Celebi'nin vefatindan sonra Semseddin Abid Celebi
oglu 1. Emir Alim Gelebi 27 yil makamda mesihatta
bulunmustur. Kendisi bu sire igerisinde Karaman’da
medfun bulunan Hz. Mevlan&’'nin annesi Gevher Ha-
tun ve agabeyi Muhammed Aldeddin’in tiirbelerini
onartmis ve bitisigine bir cami ve Mevlevihéne tesis
ederek buralara vakiflar baglanmasini saglamistir.

Sultani’l Ulema Bahaeddin Veled 1201 tarihinde Ka-
raman’a gelmis, Sultan Aldeddin Keykubat'in israrli
davetleri (izerine Konya'ya gitmeden evvel ogullar
ve dider aile fertleriyle birlikte burada kalmistir. Hz.
Mevlana, hanimi Gevher Hatun ile burada evlenmis,
Sultan Veled ve Aldeddin Gelebiler de burada diin-
yaya gelmislerdir. iste bu sebeplerden Karaman’in
Mevlevilik tarihinde ayrica bir dnemi bulunmaktadir.

1395 yilinda II. Emir Alim Celebi’nin Hakk’a yiiriime-
sinden sonra ise yerine Emir Adil Gelebi oglu II. Arif
Celebi gegmistir. Ancak o da siyasi galkantilar igin-
de bulunan Anadolu’da tarikatini fazla genisletmeye
imkan bulamamis; ancak ceddi Hz. Mevlana’nin tiir-
besini esasli bir onarima vesile olmustur. 26 yil ma-
kamda bulunduktan sonra 1421 yilinda vefat eden
Arif Celebi’den sonra tarikatin basina Il. Adil Celebi
gecmistir.

Pir Adil Gelebi, mesihatta bulundugu siirede Sultan
Veled’den sonra fazla bir dedisiklie ugramayan
semayi aslina sadik kalarak yeniden yapilandirmis,
tarikatin usullerini de gézden gecirerek yeni bir olu-
sum yoluna gitmistir. Ancak Pir Adil Celebi bu dii-
zenlemeleri yapmakla birlikte, ayni dénemde olusup
yayginlasmaya baslamis olan Bektasilik, Halvetilik
ve Kadirilik gibi tarikatlarin esaslarini da incelemis

Following the death of Ulu Arif Chelebi in 1320, he was
succeeded on the sheepskin (pOst) by his brothers,
Shams al-Din Abid (d.1338) and Husam al-Din Wajid
(d.1342), who wished to spread Mawlawiyya following
the example of their predecessors; however, they failed
to do so due to the political turmoil in Anatolia, but
only managed to maintain the order with their limited
means. Still, despite all the turmoil in this part of the
world in that period, by the 15th and 16th centuries,
Mawlawiyya had expanded throughout Anatolian lands.

Although the tradition required that Amir Alim Chelebi |,
the son of Ulu Arif Chelebi, should have succeeded his
two uncles as the master, he did not come back from
his travels in Iran and Turkestan and no information
is available on his fate. Yet, some sources record that
he tried to expand Mawlawiyya in Turkestan and died
there in 1350.

Once the news about the death of Amir Alim Chelebi
reached Konya, his brother Amir Adil Chelebi was se-
lected as his successor and acted as the sheikh and
master for 18 years. During the tenure of Amir Adil
Chelebi, Konya was ruled by the House of Karaman,
the leaders and the notables of which he enlightened
and some even became his followers.

Following the decease of Amir Adil Chelebi, Amir Alim
Chelebi I, the son of Shams al-Din Abid Chelebi,
served as the grand sheikh for 27 years. During his
tenure, he restored the tombs of Gevher Khatun and
Mohammad Ala al-Din, the mother and elder brother of
Hadrat Rumi who were interred in Karaman and built a
mosque and Mawlawi convent near them, to which he
attached wagqfs.

Baha al-Din Walad, Sultan al-Ulama, came to Karaman
in 1201 and stayed here for some time with his sons
and other members of the family before leaving for
Konya upon insistent invitations by Sultan Ala" al-Din
Kaygubad. Karaman was the place where Hadrat Rumi
married Gevher Khatun and Sultan Walad and Ala* al-
Din Chelebi were born. That is why the city has a spe-
cial place in the history of the Mawlawi order.

Upon his decease in 1395, Amir Alim Chelebi Il was
succeeded by Arif Chelebi I, the son of Amir Adil Chel-
ebi. However, he did not have the means to expand the
order in Anatolia, which was then undergoing political
turmoil. Still, he played a part in the thorough renova-
tion of the tomb of his ancestor Hadrat Rumi. Passing
away in 1421 after 26-year of tenure, Arif Chelebi was
superseded by Adil Chelebi Il.

Though remaining almost the same since the time of
Sultan Walad, sema' underwent some authentic revi-
sions at the hands of Pir Adil Chelebi, who also revised
the ways of the order towards reconstruction. While
doing such revisions, Pir Adil Chelebi also examined
the tenets of other orders that were under formation
and expansion in the same period such as Bektashi-
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Galata Mevlevihanesi’nde sema
Sema’ at Galata Mawlawi convent



VE MEVLEVILIK KULTURU

ROMI

CELALEDDIN-I

N A

PIR MEVLA

HZ

(@)
[e¢]

ve Mevleviligi bunlardan belirli cizgilerle ayirmaya
ozellikle dikkat etmistir. Kaldi ki zaten bu diizenle-
melerin en 6nemli amaci da Mevleviligin cografyada-
ki diger tarikatlarla karismasini engellemek ve onu
kendine has kural, gelenek ve ritiiellerle digerlerin-
den ayirmakti. 39 yil mesihatta bulunan I1. Adil Ce-
lebi de, 1560 yilinda Hakk’a yiiriimiis ve yerine oglu
Cemaleddin Gelebi gegmistir.

Cemaleddin Gelebi donemi (1460-1509) Mevleviligin
oldugu kadar Konya ve Anadolu tarihinin de 6nemli
kose taslarinin konuldugu bir ¢ag olmus, Konya bu
déneme tekabiil eden 1467 tarihinde Osmanl top-
raklarina katiimistir. Diger taraftan Hz. Mevlan&’nin
torunu Mutahhara Hatun’un kizi Devlet Hatun’unun
torunu olan Il. Bayezid, ceddi olarak gordigi Hz.
Mevlan&'nin yoluna ve dergahina énemli hizmetlerde
bulunmus ve Mevleviligin Anadolu’da yayiimasi igin
maddi méanevi biyiik desteklerde bulunmustur.

XV. ve XVI. yiizyillarda Mevleviligin yayiimasi ve
yilkselmesinde en cok emedi gecen isim ise, Hz.
Mevlana'nin soyundan gelen inas celebilerden, yani
Hz. Mevlana’nin anne tarafindan torunu olanlardan
Divane Mehmed GCelebi'dir. Divane Mehmed Celebi
ve miiridi Sahidi Dede sayesinde Mevlevilik Afyon,
Denizli, Kiitahya, Bursa, Mugla, Isparta, Burdur, Ay-
din, izmir, istanbul ve cevresinde yayiimis ve buralar-
da Mevlevihaneler kurulmustur.

Ask-1ilahi ile kendinden gegmis bir yol gdsterici olan
Divéni Gelebi, Yavuz Sultan Selim’in Misir seferi si-
rasinda da onemli hizmetlerde bulunmus, Yavuz ile
Kan(ni Sultan Siileyman basta olmak {izere devrinin
onemli devlet adamlarini etkilemis ve kendine bag-
lamigtir. Afyon civarinda Sandikh, Burdur, Egirdir
Mevlevihaneleri; istanbul’daki Galata Mevlevihanesi;
Halep, Misir, Cezayir, Midilli, Lazkiye ve iran toprak-
larinda kurulan Mevlevihaneler Sultan Divani’nin
eserleridir.

Yildirnm Bayezid'in o§lu Mehmed’in ise, Osmanli pa-
disahlarimin aldigi ‘Sultan’ unvani yerine Mevlana
soyundan gelenlere verilen ‘Celebi’ unvanini tercih
etmesi Mevlevilige verilen 6nemin ne denli biyiik
olduguna bir delildir. Cemaleddin Celebi de 49 yillik
mesihati doneminde bu ilgi ve yakinhgr olumlu bir
sekilde kullanarak bu yola biiyiik hizmetler etmistir.
Cemaleddin Celebi’nin 1509 yilinda vefatindan sonra
yerine torunu olan inas celebilerden Hiisrev Gelebi
gecmistir. Usdl geregi makama Cemaleddin Cele-
bi'nin oglu Kadi Mehmed Pasa’nin gegcmesi gerekirdi
ancak kendisi babasinin sagliginda vefat ettigi icin
hizmeti de onun oglu Hiisrev Gelebi almis ve 62 yil
mesihatta kalmistir.

Hiisrev Gelebi ise, 1561 yilinda Hakk’a yiriimiis ve
yerine oglu Ferruh Celebi gegmistir. Ferruh Celebi
de tiirbeyi babasi doneminden kalan zengin vakiflar-
la rahat bir sekilde idare ettirmis ve ayni zamanda
da Karatay Medresesi’nin miiderrisligini yapmistir.

yya, Khalwatiyya and Qadiriyya and took pains to differ-
entiate Mawlawiyya from these orders. After all, such
revisions mainly aimed to avoid any obscurity between
Mawlawiyya and the other orders in the country, and
to distinguish the Mawlawi order from its counterparts
with its distinctive rules, traditions and rituals. After his
39-year term, Adil Chelebi Il passed away in 1560 and
was succeeded by his son Jamal al-Din Chelebi.

The tenure of Jamal al-Din Chelebi (1460-1509) was a
turning point for not only Mawlawiyya but also for the
history of Konya and Anatolia. Konya was annexed by
Ottomans in 1476 during his time. On the other hand,
Bayezid I's mother was Devlet Khatun, who was the
daughter of Mutahhara Khatun, a descendant of Hadrat
Rumi. Therefore, regarding Hadrat Rumi as his ances-
tor, Bayezid Il made important contributions to his path
and convent (dergah), lending crucial support of all kind
in the expansion of Mawlawiyya in Anatolia.

It was Divane Mehmed Chelebi, an “inas ¢elebi” mean-
ing a maternal grandson of Hadrat Rumi, who made the
greatest contribution to the expansion and advance-
ment of Mawlawiyya in the 15th and 16th centuries.
Thanks to the efforts of Divane Mehmed Chelebi and
his disciple Shahidi Dede, Mawlawi order expanded in
Afyon, Denizli, Kiitahya, Bursa, Mugla, Isparta, Burdur,
Aydin, Izmir, Istanbul and their vicinities, with new-
ly-built Mawlawi convents.

A guide overwhelmed with divine love, Divane Chel-
ebi rendered significant services during the Egyptian
campaign of Selim I, and had great influence upon im-
portant rulers of his time, chiefly Selim | and Suleiman
the Magnificent, who were deeply attached to Divane
Chelebi. It was Sultan Divane who built the Mawlawi
convents in Sandikli, Burdur and Egirdir around Afyon;
Galata Mawlawi convent in Istanbul; and other convents
in Aleppo, Egypt, Algeria, Lesbos, Latakia and Iran.

Mehmed I, the son of Bayezid I, preferred to use the
title ‘chelebi’, granted to the descendants of Rumi over
the title of ‘sultan’ given to Ottoman rulers, which was
a sign of the great respect for Mawlawiyya. Jamal al-
Din Chelebi turned this rapport to good account and
rendered significant services to the path throughout his
49-year tenure. Upon the death of Jamal al-Din Chelebi
in 1509, he was succeeded by his grandson, Khusraw
Chelebi, who was also an inas celebi. In fact, Qadi Me-
hmed Pasha, son of Jamal al-Din Chelebi, should have
been the hereditary successor; however, he had died
during his father’s tenure so Khusraw Chelebi took over
the duty and served as the master of the path for 62
years.

When Khusraw Chelebi passed away in 1561, he was
succeeded by his son Farrukh Chelebi. He easily man-
aged the shrine (turbe) through the revenues of the af-
fluent waqfs handed down to him by his father and also
served as the mudarris (Islamic seminary instructor) in
Karatay Madrasa. Nevertheless, certain opponents of



Ancak Ferruh Celebi’nin bu yond, birtakim muhalif
kisilerin hosuna gitmemis ve dedikodulara sebebi-
yet vermistir. Bu dénemlerde tahtta ise, Kandni’nin
oglu Sultan Il. Selim bulunmaktadir. Il. Selim 6nceleri
Konya’da vali iken Hz. Mevlana dergahina baglanmis,
oradan feyizlenmis ve bu baglihgin eseri olarak da
dergahin yanina Selimiye Camii’nin insasi emrini ver-
misti. Bu siralarda Ferruh Celebi hakkinda, padisah
nezdinde saygin bir yere sahip olmasindan da kay-
nakli olarak, bolluk iginde bir hayat stirdiigi soylenti-
leri yayilinca, Mevlevilik tarihinde bir ilk yasanmis ve
bir padisah Mevlana Dergahi Postnisinligi gérevine
miidahale etmistir. Bu olay sonucu Ferruh Celebi,
padisah tarafindan azledilerek istanbul’a siirgiine
gonderilmis; 30 yil mesihatta bulundugu stirenin 18’
istanbul’da siirgiinde gegmistir. Bu sebepten kendi-
sinin 12 yil makamda oturdugu kabul edilmektedir.

Ferruh Celebi’nin 1591 yilindaki vefatinin ardindan
makama Sultan lll. Mehmed'in emriyle odlu I. Bostan
Gelebi oturmustur. Kendisi 1630°da Hakk’a yiirliyene
kadar bu gorevde kalmis ve bdylece mesihati 39 yil
sirmiistiir. Bu donem tarih sahnelerinde Mevleviligin
sarayla arasinin tekrar sikilastigi bir dénem olarak
goriilmektedir. Zira Sultan I. Ahmed ve devlet erka-
nindan bircok kisi yola baghliklarini bildirmis ve zi-
yaret ve destekleri sayesinde de Mevlevilik yeniden
bir heyecan ve hareketlilik kazanmistir. Bostan Cele-
bi zamaninda Mevlevilik yeniden Anadolu, istanbul,
Balkanlar, Misir, Suriye ve Kuzey Afrika gibi 6nemli
bolgelere yayilmistir.

Bostan Celebi’nin vefatindan sonra yerine kardesi
Ebubekir Celebi gecmis ve ne yazik ki agabeyinin
parlak gecen doneminin ardindan, tahtta bulunan ve
s(ff diisiinceye zit olan Sultan IV. Murad nedeniyle
baslarda epey zorluklar yasamistir. IV. Murad ise,
Ayasofya Camii vaizi Kadizade ve gevresinin de et-
kisinde kalarak diger tarikatlarla birlikte Mevlevilige
de ciddi derecede karsi ¢ikmaktaydi. Bu durum tari-
he “Kadizadeler Olay!” diye yaziimistir. Hatta dyle ki,
Bagdat Seferi’ne giderken ugradigi Konya'da Mev-
lana Dergahr’'ni yikmay bile aklina koymustur. Fa-
kat burada yasadigi bir olay neticesinde bu fikrinden
vazgegmistir.

“Hnﬁb-l gafletten uyan
ey Al-i Osman bilmis ol!

Ac goziin elden gider
taht-1 Siileymén bilmis ol!”

Farrukh Chelebi were not fond of his actions and start-
ed rumors. This happened during the reign of Selim
I, son of Suleiman the Magnificent. While he was the
governor of Konya, Selim Il had been a member of Had-
rat Pir's lodge and enlightened by the path, as a result
of which he had ordered the construction of Selimiye
Mosque near the lodge. Then, upon hearing the wide-
spread rumors about Farrukh Chelebi that he was living
in opulence because he was favored by the sultan, for
the first time in the history of Mawlawiyya, the sultan
interfered with the affairs of the office of the Postnisin
(The Sheikh) of Mawlawi Convent. Consequently, Far-
rukh Chelebi was deposed and sent to exile to Istanbul
by the Sultan and spent 18 years of his 30-year tenure
in exile in the capital. Therefore, he is considered to
have sat on the sheepskin (pdst) for only 12 years.

Following the decease of Farrukh Chelebi in 1591,
Sultan Mehmed IIl ordered his son Bostan Chelebi | to
succeed him as the master of the path. Bostan Chelebi
| served for 39 years until he passed away in 1630.
His tenure witnessed the rebuilding of rapport between
Mawlawiyya and the court. As a matter of fact, Sultan
Ahmed | and many figures among high-ranking state of-
ficials declared their allegiance to the order, and through
their visits and support, Mawlawiyya regained its past
vigor. During the tenure of Bostan Chelebi, Mawlawiyya
again spread to important regions such as Anatolia, Is-
tanbul, Balkans, Egypt, Syria and North Africa.

Upon his death, Bostan Chelebi was succeeded by his
brother Abu Bakr Chelebi. However, after the golden
years of his brother, there were initially some diffi-
culties at the time of Murad IV, who was opposed to
Sufism. Under the influence of Kadizade, preacher of
Ayasofya Mosque, and his close circle, Murad IV took
a harsh stance against Mawlawiyya along with other
religious orders. This event went down in history as the
“Kadizadeli movement”. In fact, Murad IV even consid-
ered demolishing the Mawlawi Convent in Konya on his
way to the Baghdad Campaign. But he abandoned the
idea as a result of an incident there.

“Wake up from the slumber, 0
House of Osman, thou shalt know!

Open your eyes, or thou shalt lose
the Throne of Solomon, thou shalt
know!”

HADRAT MAWLANA JALAL AL-DIN RUMI AND MAWLAWIYYA CULTURE
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Mouradgea Dohsson’a ait “Mevlevi Dervislerinin Semasi” adli graviir
A gravure “The Sema’ of Mawlawi Dervishes” by Mouradgéea Dohsson
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Kaynaklarda zikredildidi tizere Sultan IV. Murad, der-
gaha geldiginde tespihini bugiin giimiis esik denen
Hz. Mevlana’nin mezarinin oldugu yere dogru atar.
Arkasindan da, “Birisi alsin” diye badirir ama kimse-
nin buna cesareti yoktur. Bunun (izerine orada bulu-
nan kiigik bir kiz gocugu tesbihi almak i¢cin mezara
iner ancak bundan sonra bir daha konusamaz ve
gbzleri de gormez. Bunun iizerine Sultan IV. Murad
Ebubekir Celebi’ye hediyeler ihsan etmis ve derga-
hin vakiflarini daha da zenginlestirmistir. Bu sayede
Ebubekir Celebi arkasina IV. Murad’i alarak maka-
minda daha da giiclenmis ve Mevlevilik yoluna daha
glizel hizmetler yapma firsati bulmustur. Ancak Cele-
bi igin bu durum fazla uzun siirememis ve “Dergahin
maddi imkanlarini sahsi igin kullaniyor” sdylentileri
sebebiyle o da 1637 yilinda istanbul’a siirgiine gén-
derilmistir. Kendisi burada iken 1638 yilinda alem-i
cemale intikal etmis ve Yenikapi Mevlevihanesi'ne
defnedilmistir.

Ebubekir Gelebi’nin siirgline génderildigi tarinte ma-
kam, inas celebilerden ve Afyonkarahisar Mevleviha-
nesi seyhi Davane Mehmed Celebi soyundan Kiiglik
Arif Celebi’'ye gecmistir. Kendisi buraya Afyon’dan
cagriimis ve postta 5 yil oturmustur.

Mevleviligin XVI. yiizyila kadar olan siirecte Anado-
lu’dan sonra Balkanlar ve Arap Yarimadasina kadar
genisledigi gorilmektedir. Sultan Veled ile baslayan,
Ulu Arif Celebi ve Sultan Divane ile devam eden bu
yayllma siirecinin en énemli 6zelligi halk tabanli bir
genisleme gerceklesmesi, seyh efendilerin halktan
ayrilmamalar ve tekkelerin halifeler tarafindan kuru-
luyor olmasidir. Ancak XVI. yiizyildan sonra Mevlevi-
lik artik yilksek ziimreler ile iliskiler icerisine girmis
ve ilk donemler halifeler tarafindan yaptirilan tekke-
ler bu dénemden itibaren beyler, pasalar, vezirler ta-
rafindan yaptirilir olmustur. Bu siireg ise, Mevlevili-
gin halk tabanl yayilisini sekteye ugratmis ve tarikat
kdylerden kasabalara, sonra da sehirlere cekilerek
kendi icine kapanik bir hal almaya baslamistir. Sehir-
lerdeki Mevlevihaneler de padisah emriyle ve mas-
raflarl hazineden karsilanarak yapilip onariimaya
baslanmistir. iste bu vaziyet, XVII. yiizyildan itibaren
Mevleviligi artik adeta bir saray tarikati haline do-
niistlirmiis ve bir nevi devlet miiessesesi yapmistir.

Arif Gelebi'nin 1642 yilinda vefat etmesi iizerine
Hasan Celebi oglu Hiiseyin Celebi posta oturarak
24 yiIl mesihatta bulunmustur. Bu donem de Sultan
Deli ibrahim ve IV. Mehmed zamanina rastlamakta-
dir ki; tlkedeki i¢ karisikliklar ve isyanlar sebebiyle
Osmanli tokezlemeye baslamistir. Artik sahayla olan
miinasebeti ¢cok daha siki olan Mevlevilik tarikati da
bu durumdan nasibini almis ve yeni adimlar atama-
mis hatta devletin durumuna paralel olarak zaman
zaman zor donemler yasamistir.

Hiiseyin Gelebi'nin vefat yili olan 1666 tarihinde ise
Abdurrahman Celebi oglu Abdiilhalim Celebi’nin ma-

As reported in the sources, upon his arrival at the con-
vent, Sultan Murad IV threw his rosary towards the
tomb of Hadrat Pir, which is known today as the silver
threshold. He then shouted “Somebody, pick it up”,
but no one had the courage to do so. Then, a little girl
went down to the grave to pick the rosary up, but she
turned mute and blind right after that moment. Upon
this incident, Murad IV granted presents to Abu Bakr
Chelebi and made donations to the waqf of the con-
vent. Gonsequently, backed by the Sultan, Abu Bakr
Chelebi grew more potent and had the chance to do
greater service to Mawlawiyya. Nevertheless, this state
of affairs soon changed and upon rumors that “he used
the convent’s means to his own interest”, he was also
exiled to Istanbul in 1637. In 1638, during his time in
Istanbul, he passed away there and was buried at the
Yenikapr Mawlawi Convent.

When Abu Bakr Chelebi was exiled, the mastership of
the order was handed down to Klglik Arif Chelebi, an
“inas ¢elebi” who was a descendant of Divane Mehmed
Chelebi, the sheikh of Afyonkarahisar Lodge. He was
summoned from Afyon, and occupied the sheepskin
(post) for 5 years.

Until the XVIth century, Mawlawiyya spread to the Bal-
kans and the Arab peninsula after Anatolia. Starting
with Sultan Walad and continuing with Ulu Arif Chelebi
and Sultan Divane, this expansion process was mainly
distinguished by the fact that it had a popular charac-
ter, the sheiks never broke their ties with the people,
and the lodges were established by khalits (deputy).
However, after the XVIth century, Mawlawi order now
came into contact with the elite, and while the lodges
were built by halifes in initial periods, then they were
built by seigneurs, pashas and viziers. This process
interrupted the popular expansion of Mawlawiyya, and
the order withdrew from villages to towns, and then
to cities, assuming a secluded character. Construction
and repair works for Mawlawi convents in cities were
now carried out upon the Sultan’s orders and financed
by the treasury, all of which turned Mawlawiyya into a
courtly order and a sort of government institution after
the XVIith century.

Upon the death of Arif Chelebi in 1642, Hussain Chel-
ebi, son of Hasan Chelebi, sat on the sheepskin (pdst)
for a tenure of 24 years. This period coincides with the
reigns of Sultan Ibrahim the Mad and Mehmed 1V, when
the Ottoman Empire started to decline as a result of
domestic disturbances and revolts. Now, with much
stronger relations with the site now, Mawlawi order had
its share and failed to take fresh steps and even had
some hard times in parallel to the country’s conditions.

In 1666, when Hussain Chelebi passed away, he
was succeeded by Abd al-Halim Chelebi, son of Abd
ar-Rahman Chelebi, and during his tenure, Mawlawi-
yya went through a tumultuous period again. Similar to
the predicament experienced during the reign of Murad



kama gecmesi doneminde Mevlevilik tekrar sarsintili
bir doneme girmistir. Daha evvel IV. Murad donemin-
de yasanan badireye benzeyen bu olay da Mevlevilik
tarihine ebced hesabi ile “yasad-1 bed” (k6tii yasak)
olarak kaydedilmistir. Sadrazam Koprilli Mehmed
Pasa’nin oglu Fazil Ahmed Pasa’nin sadrazamlija
getirildi§i donemde onun ve Sultan IV. Mehmed'in
itibarini kazanarak “Hiinkar Seyhi” sifatiyla Vani
Mehmed adh bir hoca saraya girer. Kendisi birkag
yanlis ornek gostererek ilkedeki tarikatlarin artik
yararindan ¢ok zararinin bulundugunu savunmus ve
tarikatlarin lagvedilmesi yoniinde padisahtan karar
cikartmistir. Tabii bu karar, Mevlevilik ve onun en
onemli unsurlarindan olan semayi da baglamaktadir.

1666 yilinda ilan edilen ve 18 yil siiren bu yasaktan
sonra Vani’nin gergek yiizii ortaya ¢ikmis ve saray-
dan azledilmesiyle Mevleviler ve sema da eski ehem-
miyetine kavusmustur. 1684 yilinda meydana gelen
bu yasagin kalkmasi da Yenikapi Mevlevihanesi sey-
hi Naci Ahmed Dede’nin tarafindan,

“Mevleviler dondii cana ask-1 Mevlana ile”
misrasi ile tarihe naksedilmistir.

Omrii yasaklarla ve karisikliklarla gecen Abdiilhalim
Celebi, 1679 yilinda Hakk’a y(riimiis ve yerine oglu
Kara Bostan Celebi gecmistir. Kara Bostan Gelebi
makama gecer gegcmez, evveldeki hadiseler sebe-
biyle dagilan miiritlerini toplamak, vakiflarina dahi
el koyulan Mevlana Dergahi’'ni yeniden eski sasaall
dénemlerine kavusturmak icin var giiciiyle calismis
ve bunda da basarili olmustur. Artik sadece Mevlana
Dergahr’nda degil Osmanli topraklarinin dort bir ko-
sesine yayilan diger Mevlevihanelerde de Mevleviler
hizla toplanmaya baslamistir.

Kara Bostan Celebi’nin miiritlerini yeniden topladi-
g1 sirada Sultan II. Siileyman’in Balkanlara gazaya
cikacag haberi kendisine gelmistir. Bunun (izerine
kendisi de Mevlevilerden bir alay olusturarak savasa
katilmak (izere Edirne’de Sultan’a intisap etmis ve
Sultan’in, “Efendim, siz zaferimiz i¢in dua ediniz” ce-
vabi tizerine de geri donmdistir. Sultan Il. Ahmed’in
tahtta bulundugu sirada ise artik son dénemlerde
adet oldugu (izere Celebi, ‘Dergahin vakiflarini geri
aldigr menfaatgiler’ tarafindan Sultan’a sikayet edil-
mis ve Gelebi’nin hacca gitmesi bahanesiyle Kon-
ya’dan uzaklastiriimis, donisiinde de Kibris'a sirtil-
miistiir. Kisa bir miiddet burada kalan Kara Bostan
Celebi daha sonra affedilmis ve biyik bir karsilama
toreniyle Konya'ya vasil olmustur. Kendisi gorevinin
geri kalan kisminda da Hz. Mevlana Dergéhi igin
calismis, burada birtakim onarimlar yaptirmis; Yesil
Kubbe'nin cinilerini yeniletmis ve 1711 yilinda yasi
hayli ilerlemisken Hakk’a ylriimistir.

Mevlan&'nin makami ne yazik ki bu dénemde de bazi
kisilerin post kavgasina neden olmus ve nihayetinde
Kara Bostan Celebi’nin amcasi Abdurrahman Gelebi

IV, another incident took place during Abd ar-Rahman
Chelebi’s tenure, which went down in Mawlawi history
as “yasag-1 bed” (the vicious ban) with reference to the
abjad system. After the nomination of Fazil Ahmed Pa-
sha, son of the Grand Vizier Koprili Mehmed Pasha, as
the grand vizier, a mentor named Vani Mehmed earned
the favor of the new vizier as well as Sultan Mehmed
IV, and secured for himself the title of “hiinkar seyhi”
(sultan’s sheikh) in the Ottoman palace. This mentor,
through certain misleading examples, maintained that
religious orders in the country had now more harm than
good, and convinced the sultan to issue an edict or-
dering the abolition of orders. Needless to say, such
decision also applied to Mawlawiyya and sema‘ as one
of its integral elements.

18 years after this ban which had been announced in
the year 1666, the true character of Vani was revealed,
and upon his banishment from the Palace, both Maw-
lawiyya and sema’ regained their former status. Upon
the lifting of the ban which took place in 1684, Naci
Ahmed Dede, the sheikh of the Yenikapi Mawlawi Con-
vent, celebrated the event with his following verse:

“Sufis went back to life with the love of Rumi”

After a life full of bans and turmoil, Abd al-Halim Chele-
bi passed away in 1679 and was succeeded by his son
Kara Bostan Chelebi. As soon as he assumed his post,
Kara Bostan Chelebi strived hard to reunite his disci-
ples who had been scattered around due to the events
in question, and to bring the Mevlana Lodge (Mevlana
Dergahi) — whose waqfs had even been confiscated —
back to its former glory, an endeavor in which he was
successful. Now, the Sufis began to rally not only at
the Mevlana Lodge but also in other Mawlawi convents
around all corners of the Ottoman lands.

While Kara Bostan Chelebi was reuniting his disciples,
he received the news that Suleyman Il would set out
for the Balkans for holy war. Forming a regiment com-
posed of the sufis, he joined the Sultan in Edirne in or-
der to take part in the war. Yet, he returned back upon
the response of the Sultan “Sir, | rather beg you to pray
for our victory”. Later, during the reign of Ahmed II, “the
self-seeking opportunists who had lost the waqfs back
to the lodge” filed, as had now been a usual practice,
complaints to the Sultan against Kara Bostan Chelebi.
Consequently, taking advantage of his departure for
pilgrimage, his opponents removed him from Konya
and exiled him to Cyprus on his return. Staying there for
a short period, Kara Bostan Chelebi was then pardoned
and returned to Konya through a grandiose welcoming
ceremony. For the rest of his life, he continued to serve
the Mevlana Lodge, accomplishing some repair works
including the renovation of the green tiles of Green
Dome (Kubbe-i Hadra) and passed away in 1711 at a
very old age.

Unfortunately, the seat of Rumi was the subject of sev-
eral quarrels among certain figures during the period.
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oglu Mehmed Arif Gelebi posta oturtulmustur. Meh-
med Arif Gelebi’nin 35 yil mesihatta bulundugu dé-
nem, Mevleviligin 6zellikle Balkanlar, Arap iilkeleri ve
Akdeniz’deki adalarda yayginlagsmasiyla tarihte yer
alir. Bu sire icinde Bagdat, Musul, Kerkiik, Halep,
Hama, Humus, Sam, Kudiis, Medine, Mekke, Tebriz,
Lefkosa, Hanya (Girit), Sakiz, Midilli, Serez, Belgrad,
Saraybosna, Filibe, Nis, Pec, Selanik, Uskiip ve Vodi-
ne gibi sehirlerde Mevlevihaneler kurulmus ve bélge
insanlarini aydinlatmak bir gorev olarak benimsen-
mistir. Mehmed Arif Celebi ayrica yakin dénemimi-
ze kadar ulasan dergahin batisindaki Sultan Veled
medresesini tadilatla bilyltmiis ve ¢elebi ¢ocuklari-
na okul olarak ihdas etmistir. Yine bugiin hala ayakta
duran dergahin kuzeyindeki celebi misafirhanesini
de o yaptirmistir.

Mehmed Arif Celebi’nin bu velid doneminden son-
ra yerine oglu Il. Ebubekir Gelebi ge¢mistir. Sair bir
zat olan Celebi, makamda bulundugu zamanlarda
hayli calkantili bir donem gegirmis, hatta siyasete
ve isyanlara adi karistigi icin idami bile s6z konu-
su olmustur. Dénemin seyhiilislami tarafindan idami
onlenen Celebi, Manisa’ya siriilmis (1776), affini
miiteakiben Konya’'ya donerek 1785 yilinda burada
vefat etmistir.

Birkag yiizyildir, iyice genisleyen Mevlana ailesi artik
makama gecmek icin zaman zaman ikili, hatta Gcl{
cekismeler icine girmeye ve bu miicadele saraya ta-
sinmaya baslamisti. Il. Ebubekir Gelebi’nin vefatiyla
da durum béyle olmus, inas celebilerden Mesnevihan
Seyyid Alizade ile ziikur celebilerden Karaman Mev-
levihanesi seyhi ismail Celebi’nin oglu Hact Mehmed
Celebi makama talip olmuslardir. istanbul’da saraya
davet edilen bu iki ¢elebi dinlendikten sonra makam
Haci Mehmed Celebi’ye verilmistir.

30 yila yakin siiren Haci Mehmed Celebi zamani da
Mevlevilik tarihi agisindan iyi ve kotii olaylari barindi-
ran bir donem olmustur. Gelebi, Mevlevi olan IIl. Se-
lim’in (slt. 1789-1807) istanbul’daki Mevlevihaneleri
sik sik ziyareti, ilgisi ve Seyh Galib (v. 1799) gibi bir
sairin yetistigi donemde bu yakinli§i yeterince kul-
lanamamis, aksine Konya ve gevresinde meydana
gelen siyasi hareket ve ayaklanmalara dahi katilarak
tepki ¢ekmistir. Gelebi, dergahin vakif konularinda-
ki anlasmazliklarinda da epey yipranmis ve cgaresiz
makamdan cekilerek yerine dokuz yasindaki oglu
Mehmed Said Hemdem Gelebi’yi onermis; saraydan
onun hilafet fermani gelmeden de 1815'te vefat et-
mistir.

Hemdem Celebi kiiclik yasta Konya'daki celebilerle
birlikte hilafet almak icin istanbul’a gittiginde bura-
da biiylik ilgi gormiis, hediyelerle birlikte hilafetini
de alarak Konya’ya geri donmiistlir. Hemdem Gelebi
resmi olarak 44 yil makamda bulunmasina ragmen
ilk dokuz yili yasinin kiigiik olmasi nedeniyle amcasi
Ferruh Celebi’nin vekaletinde gecmistir.

Finally, Mehmed Arif Chelebi, the son of Abdul Rah-
man Chelebi, who was Kara Bostan Chelebi’s uncle,
was brought to the post. The 35-year-long period when
Mehmed Arif Chelebi served as the sheikh went down
in history as the expansion of Mawlawiyya particularly
in the Balkans, Arab lands and Mediterranean islands.
During this period, Mawlawi convents were established
in cities such as Baghdad, Mosul, Kirkuk, Aleppo,
Hama, Homs, Damascus, Jerusalem, Medina, Mecca,
Tabriz, Nicosia, Chania (Crete), Chios, Lesbos, Serres,
Belgrade, Sarajevo, Plovdiv, Ni§, Pécs, Thessaloniki,
Skopje and Vodina (Edessa), where the order took on
the mission of guiding the local people. In addition, Me-
hmed Arif Chelebi renovated and extended the Sultan
Walad Madrasa located to the west of the Lodge, which
survived up to the recent time, and designated it as a
school for the children of chelebis. He also built the
chelebi guesthouse to the north of the lodge, which is
still intact today.

After this prolific period, Mehmed Arif Chelebi was suc-
ceeded by his son Abu Bakr Chelebi Il. As a man of
poetry, he went through quite tumultuous times during
his tenure. He was even on the verge of execution once,
as he was involved in politics and revolts. It was the
sheikh al-Islam of the time to prevent his execution.
Abu Bakr Chelebi was then exiled to Manisa (1776);
and upon his pardon he returned to Konya where he
passed away in 1785.

Since Hadrat Rumi’s family had become quite extend-
ed over several centuries, there were at times disputes
between two or three contenders for the post of sheikh,
and these disputes were reverberated in the Ottoman
Court. This was also the case upon the decease of Abu
Bakr Chelebi, when Mesnevihan Seyyid Alizade, an
inas gelebi, Haci Mehmed Chelebi, a zikur gelebi who
was the son of ismail Chelebi (the sheikh of Karaman
Mawlawi Convent) both aspired to become the sheikh.
Upon hearing both chelebis who were invited to the
Palace in Istanbul, the Sultan decided confer the post
to Hacl Mehmed Chelebi.

The 30-year tenure of Hact Mehmed Chelebi was a
period that witnessed both favorable and unfavorable
incidents in the history of Mawlawiya. At a time when
Selim Il (r. 1789-1807), who was also a Mawlawi, often
visited and took interest in the Mawlawi convents in Is-
tanbul, and there was a famous poet like Seyh Galib (d.
1799), Haci Mehmed Chelebi failed to draw advantage
from such rapport. On the contrary, he was opposed to
by certain circles because he was involved in some po-
litical movements and even revolts taking place in and
around Konya. He also lost prestige during disputes
over the waqf matters of the convent. He was desper-
ately forced to withdraw from the post and proposed
his nine-year-old son Mehmed Said Hemdem Chelebi
as his successor; but passed away in 1815 before the
court dispatched the firman for his succession.
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Sultan Il. Mahmud ve Abdiilmecid dénemlerinde me-
sihatta bulunan Hemdem Celebi, kendi déneminde
meydana gelen siyasi olaylarda; ozellikle de Il. Mah-
mud’un, Bektasilerin olusturdugu Yenigeri Ocagi’ni
lagvetmesi sirasinda tarafsiziigini korumus ve sara-
yin Mevlevilere olan itibarini artirmistir. Yine Abdiil-
mecid doneminde kendisine sarayda ‘iistiin derece
nisani’ verilmis, Mevleviler bu ilgiyle sayginliklarini
daha da artirmislardir. 1858 yilinda Hakk’a yiirliyen
Hemdem Celebi’nin dergaha yaptigi en biyiik hiz-
metlerden biri de burada dervislerin elinde daginik
halde bulunan kitaplar toplatip kayda gegirmek su-
retiyle bir kiitiphane kurmasidir.

Hemdem Gelebi'nin vefatindan sonra sirasiyla 4 oglu
Mahmud Sadreddin, Fahreddin, Mustafa Safvet ve
Abdiilvahid Gelebiler makamda bulunmuslardir.

Abdiilvahid Celebi 1907 yilinda Hakk’a y(riidiigiinde
yerine oglu Il. Abdiilhalim Celebi gecmistir. Fakat,
huy bakimindan babasina oldukca benzeyen Cele-
bi’nin makamda bulundugunun ilk yillarinda Il. Mes-
rutiyet ilan edilmis ve Mesrutiyetcilerin yaninda yer
aldidi gerekgesiyle kendisi makamdan alinarak yeri-
ne, 1909 yilinda Hz. Mevlana soyundan Necib Celebi
oglu Veled Celebi (izbudak) getirilmistir.

Edib bir zat olan Veled Gelebi’nin seyhlik doneminde
ise 1. Diinya Savasi ¢cikmis ve Gelebi, Mevlevilerden
olusturdugu bir alayla (Miicahidin-i Mevleviyye) Ka-
nal HarekatI’'na katilimak igin Sam tarafina gitmistir.
Osmanh topraklarinin dort bir kosesindeki Mev-
levihdne seyhlerinin de katildigi bu alay, herhangi bir
savasa girmeden geri donmstir. 1919 yilinda ise
Veled Celebi seyhlikten azledilmis ve yerine kendi-
sinden 6nce makamda bulunan Il. Abdtlhalim Gelebi
tekrar gegmistir.

Abdiilhalim Gelebi ilk kez makama gectigi zaman go-
revden alimisini haksizlik olarak nitelendirmis ve itti-
hat ve Terakki’nin aldigi bu azil kararini yillarca igine
sindirememistir. ittihatcilarin siyasi etkinligi kaybol-
duktan sonra ise seyhiilislima miiracaat etmis ve
1919 yilinda tekrar Makam Gelebiligine getirilmis; bu
dénemde Osmanl Meclis-i Mebidsanr’'nda da Konya
milletvekili olarak gérev yapmistir. ikinci mesihatin-
da da ancak bir yil kalabilen Gelebi'nin yerine Amil
Celebi getirilmistir. Amil Celebi ise, makama gectigi
vakit hayli yasli ve rahatsizdir. Ayni yil igerisinde ve-
fat ettigi zaman, yerine Il. Abdiilhalim Gelebi G¢iincl
ve son kez posta oturacaktir.

Son ddénem celebileri arasinda hayli renkli kisiligiyle
Abdiilhalim Celebi bu {glincti kez makama gegisinde
1920-25 yillar arasi mesihatta bulunmus; bu gére-
vinin yani sira segime ilk siradan girerek TBMM’ye
Konya Milletvekili olarak katiimis ve M. Kemal Ata-
tirk’din ardindan segimle Meclis Baskan Vekilligi go-
revinde bulunmustur.

When he went to Istanbul to secure his succession at
a young age with other chelebis from Konya, Hemdem
Chelebi was received with great interest and before
returning to Konya, he was granted the right to suc-
cession along with gifts. Although Hemdem Chelebi
officially served as the sheikh for 44 years, it was his
uncle Ferruh Chelebi who acted as his regent for the
first nine years of his tenure due to his very young age.

Serving as the sheikh under the reign of Mahmud Il and
Abd al-Majid, Hemdem Chelebi always remained neu-
tral in the political events of his time — particularly dur-
ing Mahmud II's abolition of the Janissary Corps com-
posed of the Bektashis, which enhanced the prestige of
Mawlawiya in the eyes of the Palace. During the reign
of Abd al-Majid, he was granted ‘order of the highest
class’, another incident that added to the order’s pres-
tige. Before passing away in 1858, Hemdem Chelebi
rendered great services to the lodge, one of which was
to build a library by collecting and cataloguing all the
books haphazardly held by the dervishes.

Upon his decease, Hemdem Chelebi was succeeded
by his 4 sons Mahmud Sadreddin, Fahreddin, Mustafa
Safvet and Abd al-Wahid Chelebi, respectively.

The next sheikh to sit on the sheepskin (pdst) after
Abd al-Wahid Chelebi’s death in 1907 was his son Abd
al-Halim Chelebi Il, who took after his father in char-
acter. However, during his first years of tenure, con-
stitutional regime was proclaimed for the second time
and on grounds that he backed the proponents of the
constitutionalist regime, he was deposed and replaced
in 1909 by Valad Chelebi (izbudak), son of Necib Chel-
ebi and a descendant of Hadrat Rumi.

During the time of Valad Chelebi, a person with poetic
skills, World War | broke out and he went to Damas-
cus to join the Suez Canal Campaign with a regiment
he formed with his dervishes (Mucahidin-i Mevlevi-
yye). Adding to its ranks other Mawlawi sheiks from
all around the Ottoman lands, this regiment returned
without engaging in any action. When Valad Chelebi
was deposed in 1919, Abd al-Halim Chelebi Il reas-
sumed the position.

Considering for many years his first deposition as
unjust, Abd al-Halim Chelebi found it hard to accept
the decision of the Committee of Union and Progress
(CUP). Once the CUP lost its political power, he applied
to the Sheikh al-Islam, and was reassigned in 1919 as
the (The Chelebi of the Magam); a period during which
he also served as the deputy of Konya in the Ottoman
Parliament. But as he managed to serve as the sheikh
for only a year during his second tenure, Abd al-Halim
Chelebi was then succeeded by Amil Chelebi. Being
very old and sick, Amil Chelebi deceased the same
year to leave the post to Abd al-Halim Chelebi Il again
for the third and last time.



Celebi bundan 6nce de Milli Miicadele giinlerin-
de gostermis oldugu basarili tutumlarindan dolay
TBMM tarafindan istiklal Madalyasr'yla onurlandi-
riimistir. Abdiilhalim Celebi, milletvekilligi sona er-
dikten sonra tekrar Konya'ya donmiis, bir miiddet
dergahin hizmetinde bulunmus, sonra da istanbul’a
giderek orada bir otel odasina yerlesmistir. Ama ne
acidir ki, bu otel odasinin balkonundan diiserek ya
da menfur bir olaya kurban giderek vefat etmistir. Bu
olaydan sonra ise makama Veled Gelebi (izbudak)
ikinci kez gegmistir.

TBMM’de Yozgat ve Kastamonu milletvekilliklerinde
bulunan ve Mesnevi’nin tamamini Tiirkgeye geviren
Veled Celebi’nin ikinci seyhligi de uzun siirmemis ve
1925'te cikarilan Tekke ve Dergahlarin Kapatilmasi
Kanunu ile lilkedeki biitiin tekkeler gibi Mevlana Der-
gahi da kapanmustir.

Abdilhalim Gelebi vefatindan énce bu konuyu Ata-
tirk’le konusmus ve onun da onayini alarak oglu
Mehmed Bakir Gelebi'yi Halep’teki Mevlevihaneye
seyh olarak atamistir. iste bu tarihten itibaren Mev-
leviligin resmi merkezi Suriye Devleti tarafindan lag-
vedildi§gi 1944 tarihine kadar Halep Mevlevihanesi
olmustur. Mehmed Celebi Halep'te mesihatta bulun-
dugu donemde usdlii geregince Mevlevilige hizmet
ederken, Hatay’in anavatana katiimasi hususunda
da hayli yardimlar ve gayretleri olmus; bu yiizden
Suriye’de hiikiim siiren Fransiz yetkililerinin tepkisini
cekmistir. Gelebi, daha sonra Suriye ve orada bulu-
nan Fransiz idareciler tarafindan casuslukla itham
edilmis; bir aile ziyareti icin gittigi istanbul’dan bir
daha Suriye’ye geri donmesine izin verilmemistir. Bu
donemde ise Halep’teki Mevlevihanenin seyhligine
kardesi Semsiil Vahid Celebi vekalet etmis, agabe-
yinin 1943 yilinda istanbul’daki vefatindan sonra ise
Suriye Hiikiimeti onun resmi makamini onaylamamis
ve 1944 yilinda Halep Mevlevihanesi’ni de kapatarak
bu makamin resmen sona ermesine neden olmustur.

A man of colorful personality among the later cheleb-
is, Abd al-Halim Chelebi served as the sheikh between
1920-25 at his third tenure. In addition, ranking the
first among the candidates, he was elected as the dep-
uty of Konya in TGNA, and later as the Deputy Speaker
of the Parliament after M. Kemal Atatlirk.

For his valuable service during the National Struggle,
Abd al-Halim Chelebi was awarded with the Independ-
ence Medal (istiklal Madalyasi) by the TGNA. Following
the end of his term in the Parliament, he went back to
Konya and served the lodge for some time. Later on,
he went to Istanbul and settled in a hotel room. Yet,
sadly enough, he passed away either by falling off the
balcony off this hotel room or being victim to an unfor-
tunate incident. Then, Valad Chelebi (izbudak) sat on
the sheepskin (pdst) for the second time.

Valad Chelebi served as the deputy of Yozgat and
Kastamonu in the Parliament and translated the entire
Mathnawi into Turkish. However, he did not last long
in his second tenure, since the Mawlawi Lodge was
closed down along with all other tekkes across the
country upon the Law on the Closure of Dervish Con-
vents and Tombs enacted in 1925.

Discussing the matter with Atatlirk before his decease,
Abd al-Halim Chelebi secured his approval to appoint
his son Mehmed Bakir Chelebi to the Mawlawi convent
in Aleppo. Thereafter, the official seat of Mawlawiya
would be the Aleppo Mawlawi Convent until 1944,
when it was abolished by the Syrian government. Dur-
ing his tenure in Aleppo, Mehmed Chelebi duly served
Mawlawiya and also made great efforts for the annex-
ation of Hatay to Turkey, for which he fell at odds with
the French authorities in Syria. He was later accused
of espionage by the Syrian government and French of-
ficials serving there, and was not allowed to enter the
country upon his return from Istanbul where he had
gone for a family visit. During this period, his broth-
er Shams al-Wahid Chelebi acted as his proxy. When
his brother passed away in Istanbul in 1943, the Syr-
ian government did not approve his official post, and
closed down the Mawlawi convent in Aleppo in 1944,
as a result of which the post ceased to exist.

) MAWLAWIYYA CULTURE

\[-DIN RUMI AN

HADRAT MAW

[®]
<






., “I“ Ry
% ‘ hﬁ \.“: ™ \‘,\h‘\“- Ny

N Konya Asitanesi $eyh efendilerinden Abdiilvahid Gelebi, cocuklari ve dedegan ile birlikte \
'\ i1 Abdulvahid Chelebi, 'sheikh of the Asitine (central tekke) of Konya with his children and dedegan (the elders) .\\
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Mevlevi Hattat Mehmet Nuri Sivasi’ye ait gubéri yazi tiiriinde Mevlevi sikkesi ve ay-yildiz formunda tekke yazisi drnegi
Example of a Gubari script style Mawlawi sikke and a tekke script in star and crescent form, by Mawlawi calligrapher Mehmet Nuri Sivasi



